                                                                    

                            If we proceed to use the clue given to us by Socrates , in The Cratylus ;  that we are being given a sportive sense of discovering the meaning of words and if we consider that this sportive sense is not to be depreciated nor devalued in any way , since it is being ascribed as one aspect of The Gods , and if we consider that Dionysus and Aphrodite are The Causes of Playfulness , or in other words -Fun- then we are being invited to participate in the spirit of Intellect/wine and Love/sex . Intellect /wine , since under its influence , we are inspired by its spirit and transported out of ourselves into a blissful-like experience , and Love/sex for the same reason , for what would life be without either of them ? But before we answer this question , let us consider the way that Socrates described The God , Pan , for us :

Socrates : 408c Well , The True Part is Smooth and Divine and Abides Aloft among The Gods,  but falsehood dwells below amongst the many : amongst mankind , and is rough and tragic : [The chorus of the primitive performances from which Tragedy developed (a most serious aspect , would you not agree ? JFB) appeared as satyrs , clad in goat skins . Hence , the name tragodia – goat-song . Fowler]  For tales and falsehoods are most at home here , in the tragic life .

Hermogenes : Certainly .

Socrates : Rightly then , Pan , who reveals all and moves all , always , is thus called “goat-herd” , being the double-natured Son of Hermes , Smooth in His Upper-parts , rough and goat-like in His lower-parts . And Pan if he is the Son of Hermes is either Discourse or The Brother of Discourse , and that “Brother resembles brother” is no wonder at all .                                         JFB translation

                              Under consideration that Pierre indicated to us that “We will learn under either aspect” which way would you rather learn ? The Smooth Way , which  I suspectis also to participate in a sportive way(as opposed to a serious way (for the light-heart always follows Truth , as Parmenides taught us , but the heavy-heart always accompanies falsehood as I am sure , life has seriously taught all of us . 

                              Its Saturday morning , and I am putting together a playing-party , can you come out and play ? Lets Play ! First , let us see where Socrates wants to take us when Dionysus and Aphrodite are mentioned :  

Hermogenes: 23 What of Dionysus and Aphrodite ?

Socrates : You ask great things , O son of Hipponicus . For there is certainly a serious way of 406c saying The Names of Those Gods , and there is also a sportive way . Thus on the one hand , you will have to ask someone else for the serious one , but on the other hand , there is nothing to hinder us from filtering through the sportive one . For The Gods are also Lovers of Sport .For Dionysus may be called , in a playful way ,  , as ‘-The Giver of wine’ . Wine in turn , may be justly called since drinking it , makes the many ‘imagine , that they are witty-’ , when in fact , they are not . But concerning Aphrodite , it would be of no value to go against what Hesiod says , but accept that the generation 406d of Aphrodite was summoned forth , through , and out of 

                                 ‘the foamthoughtlessness-’             JFB translation                                    

                                  But then , Proclus , following the Lofty Spirit of Playfulness , suggests that we continue to play with it , another way : 

                                   ‘That Theologists frequently also call our Master , Dionysus ,  



Wine , from the last of His Gifts ,’ 

 ,   

Thomas Taylor, then gamely adds : ‘as , for instance , Orpheus ,

 

                         Snatchall the Wine-members in the Kosmos , and conduct them to Me .



the imperative for -I,5: of a deity , to seize , possess …

the part intended for grasping , a handle , (a name.JFB) …

But if The God is thus denominated , certainly , His First and Middle energies will be thus called , as well as His last ; so that Socrates , now looking to this , calls The God Didoinusos , Beginning (as The Giver.JFB) from Wine , ] 

                                                                              The Giver


                                             The Wine Members                   The Conductor

                                                                                                  The Snatcher

                                        Wine        Intellect-partial

                                    the specific character

                                              
                                                        Solar

                                                   Hermetical

                                                        Lunar

Proclus continues : ‘which as we have said , manifests all The Powers of The God . Thus , also 



in The Phaedrus , Love in common , is called Great , both , That which is Divine and that which



is a lover of body .Therefore out of this very name ,Wine , we must hear that , the idiom , 



the specific character , of a partial Intellect , is in common presented to our view . For the name   



-such as ,what sort of nature, kind ,manner , is nothing else than that which is distinguished 



from The Total\Whole Intellect , and in consequence of this , participating of Intellectual Form , 



becoming particular , and alone . For on the one hand , All-Perfect Intellect , Always Is , 

’

and Energizes , according to All , with invariable Sameness . But on the other hand , a partial  



and participating Intellect is indeed all things , but this , according to One Form , such as , 

’

the Solar , or the Lunar , or the Hermetical Form . 



[Thomas Taylor then picks it up again : Therefore , this specific character , which is to be distinguished from the rest ; Wine indicates , signifying an intellect , such as and particular .]

(

Proclus continues Therefore , since every partial fabrication is suspended from 

(

The Dionysical Monad , which on the one hand , distributes The Participated Intellects in The  



Kosmos from Total Intellect , and on the other hand , the many souls , from The One Soul  ,  



furthermore all sensible forms , from their Proper Totalities ; on this account , Theologists also 

’

truly call This God Himself , Wine : Both Himself , and all His fabrications ,   



For all these are The Progeny of Intellect . And on the one hand , some things , Participate  



of the partial distribution of Intellect , in a more distant degree , but on the other hand , others ,   

     ,       ’

in a nearer degree . Therefore , The Wine , is energized analogous to Its Subsistence , in them . 



On the one hand , in the form of an image , in body , according to false opinion and imagination .  

But on the other hand , in Intellectual Natures according to an Intellectual Energy , and 



Fabrication . Since also in the laceration\distribution (of Zagreus-torn in pieces) carried-out by  



The Titans ; The Heart of The God ; The Indivisible Essence of Intellect , this is said to have ,  



Alone , Remained Undistributed . 

(



                           Therefore ,  -Such as : Acting as a , a sign-post , pointing towards and indicating , by its very sound , that it is related to  , just as Socrates showed us in The Phaedrus , when he was atoning for his transgression against Love by indicating that not all madness is of no value (Just as it is not the case that “all soul is harmony” , for then , how could that proposition account for all the souls that are unharmonious and unjust ?) for there is a kind of  Madness that is most Beneficial to mankind :           

                                                Soc’s first discourse : The Serious Account

18                        And while he is in love he is harmful and disagreeable , but when his love has ceased , he is thereafter false , to him whom he formerly and hardly induced , to endure his wearisome companionship , through the hope of future benefits , by making promises with many prayers and oaths .   

                            But now , that the time of payment has come , he has a new ruler and governor within him , Intellect and Soundmindedness , instead of love and madness .

’

                                                  The Second Discourse of Atonement 

22                        And I must say that this proposition is not true , which teaches that when a lover is present the non-lover should be more dearly favored , since the one , is mad () , but the other , is of sound mind () . For if , on the one hand , it were a simple fact that all madness ( is evil () , the proposition would be true . But in Reality , on the other hand , The Greatest Blessings , come to us , through madness () , when it is given , as a Gift of The Gods . For The Prophetess at Delphi and The Priestesses at Dodona , when they have been mad () , have conferred many splendid benefits upon Hellas , both in private and in public affairs , but few , or none , when they have been in their right minds (

Furthermore , if we should speak of The Sibyl and all the others who by Prophetic Inspiration () have foretold many things to many persons and thereby made them Fortunate  afterwards , anyone can see , that we would be speaking for a very long time . And it is also worth while to offer as an example , the fact that those men of old () who invented names were lead to believe (that madness () was neither base nor open to reproach () ; otherwise , they would not have connected , the very word ,  , with The Noblest of Arts () , that which foretells the future , by calling it The Manic () Art  . No , they gave this name deciding () that when it comes as a Gift of The Gods , it is Noble . But nowadays , people call prophesy the mantic () art  , being ignorant of The Beautiful () , inserted a T in the word .             

                              Thus , Socrates , again uses the sportive way , by the very sound of the word , to bring us closer to the Beautiful and Good .

                                                            Elements of Theology 

                                                                 Proposition 145

                                      The Distinctive Character of Every Divine Order

                                               

                                    Constantly Travels  through All Secondary Natures ,

                                                
                          And bestows Itself  to all the subordinate (inferior) Genera of Beings . 



  For if Beings such as these proceed , as far as and to the extent which The Regulating Orders of The Gods Advance , 

   then , there is a Supernally-Illuminated Distinctive Character of The Divine Powers in Every Genus of Beings . 



                     For each thing is provided with That Peculiarity , from its Appropriate Proximate Cause , 

                    

                                            according to which , that Cause , is allotted its Subsistence .

’     an allotment

                                     Thus I mean , such as , if there is a certain Cathartic/Purifying Deity , 



                                 there is also a purification in souls , in animals , in plants , and in stones . 



                                                                                   Purifying Deity

                                                                                          Athena


                                                                                 Nature         Souls in Purification

                                                    Animals (Self-propelled)                    Odysseus

                                                              wild / Tame

                                                         Stones         Plants      Thrasymachos         Theaetetus 

                                    worthless / Precious        Healthful / noxious

                                                                  Separated   
                                                                               Of The Nature of things – Cratylus 387 

             And in a similar manner , if there is a certain Guardian , a Convertive , a Perfective , and a Vivific Power . 



   And on the one hand , a stone , participates of That Divine Cathartic Power in a corporeal manner , only .  (pure-gold)



                             But on the other hand , a plant participates in it , still more clearly , according to life .       (sunflower) 



         And an animal also possesses this form according to impulse , (by instinct and the blows of perception)       (cock)


                                                         but the Rational Soul , Rationally , ()                                     (Odysseus)



                                                                and Intellect , Intellectually (Intuitively) ;                                             (Socrates)



                                                         but The Gods , Super-Essentially and Unically . 

                                                          

                                                        The Whole series , also has The Same Power from 

                                                       

                                                                          THE ONE DIVINE CAUSE .                                      .


                    And the same mode of reasoning applies to The Peculiarities of The Remaining Divine Powers , 



                                                             For all things are Suspended from The Gods , 



     thus on the one hand , some natures are illuminated by Some Gods , but on the other hand others by Other Gods ,



                                           thus The Divine Series , Duly Traverses as far as to the last of things ;



                      And some natures , on the one hand , are indeed Suspended from Those Gods , Immediately , 

                       

                                but others , on the other hand , through a greater or less number of Intermediaries ; 



                                                                  “For The All is full of The Gods” , 

“”

                                       and whatsoever each thing naturally possesses , it derives from Thence .  

                                       

                                                                                                                                                                      JFB Translation

                                                                                                                                                                     See also ET P74

                                                                                  Maria’s Discovery 

                                                                      Proclus - The Theology of Plato 

                                                                                           Book I

Chap I

            Pg51                      

     “The Whole Philosophy of Plato was First Unfolded into Light Through The Beneficent Will , of Superior Natures”  

                                                               “and becoming unapparent to many” 

                                                      “Then this Philosophy again Advanced into Light”

ChapII

            Pg55

                                          “He/She must be exercised in The Truth , which Pervades through The All , 

                                              and must excite His\Her Intelligible “Eye” to Real and Perfect Truth .”

ChapIII 

            Pg58

                             “When  The Soul Penetrates into The Knowledge of Herself , She Finds , In Herself , 

                                                                        Intellect and The Order of Beings.” 

ChapIV

            Pg59

                                       “The Modes of Theological Doctrine , which Deliver Mystic Conceptions ,

of Divine Natures ; kata , A Deific Energy , and at other times Dialectically , through which Plato , Evolves The Truth .   

                             Sometimes he symbolically announces The Ineffable Peculiarities of Divine Natures , 

But at other times he returns to Divine Natures from images , and Discovers in them , The Primary Causes of Wholes .” 

                                                                                                                                                                          24 June 2004
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