Book 6



Socrates: (then I said)    1    Thus on the one hand , those who are Philosophers , O Glaucon , 

’

and those who are not , have each been clearly brought to Light with some difficulty , by means 



of an extended discourse gone through in detail .



Glaucon:  (he said)  Perhaps , because it was not easy , by means of a brief one .



Socrates:  (I said)  Apparently not .  Yet it appears to me at least , that they would have been 

better brought to Light , if we should have spoke about this subject alone , and if there were not 



so many other subjects left to discuss in detail , at least if one intends to have in view what is 



the difference between the unjust and The Just Life ?

B     

Glaucon:  (he said)  What then , follows after this for us ?



Socrates:  (then I said)  What else then , than that which is next in order ?  Since on the one hand ,  

’’

Philosophers are those who are Able to make contact with That Which Subsists Eternally  



According To The Same Selves, In The Same Way , but on the other hand , those who are not 



able to accomplish this , but keep wandering amidst a plurality that is also shifting in every way   

’

are not Philosophers ;  which of these then , Should be The Leaders of The City ?



Glaucon:  (he said)  How then , could we define The Self , if we spoke in a Measured Way ?


Socrates:  (then I said)  Whichever of the two , should be Manifestly Capable of Guarding  

’

The Laws and Pursuits of The Cities , these then Should be established as Guardians .

C 

Glaucon:  (he said)  Right . ( .)

Socrates:  (then I said)  Accordingly then , the following is clear . Will then , either a blind or 

’

a Keen-sighted Guardian Necessarily Keep-watch over anything ?



Glaucon:   (he said)  And how could this not be clear ?



Socrates:  Therefore , in what way do those appear to differ in any way from the blind , who are 



truly deprived of The Direct-Cognition of Each Real-Being , and so , they do not possess   



That Vivid Paradigm in their soul , nor are they able , just as painters looking-up to their  



truest model , by always referring to that , and contemplating it , in the loftiest way possible ,  

D 

and thus , here , in the same way , to Establish Customs concerning The Beautiful and The Just    



and The Good , and should there be need to Establish Them , and to Guard and Preserve 



Those that have been Laid-down ?



Glaucon:  (to which he then said)  No , by Zeus . There is not much of a difference .

’

Socrates:  Therefore , shall we appoint those to be Guardians , rather than Those who on the one   



hand , have Direct-Cognition of Each Real-Being , but on the other hand , do not at all fall-short    



in experience to those others , nor in any way lag-behind them in any other Aspect of Virtue ?



Glaucon:  (he said)  It would certainly be absurd , to choose others , if indeed They are not  

’ 

deficient/lacking in the other Aspects ; for They would Excel in This Self ; by Being something 



close to the most important Aspect of All .



Socrates:  Is it not the case then , that we must now explain this ; that is ,  in what Way it will be  



possible for These same persons to also Possess both of those Qualifications/Distinctions ?

’

Glaucon:  Entirely so . ( .)

Socrates:  Now then , as we said from the beginning of This Logos , first of all , it is Necessary


to thoroughly understand The Nature of Selves ; and I think , that if we sufficiently agree ,  



about That , then we shall also agree that it is possible for These same persons to Possess both 



These Qualities , so that no others than These , should be The Leaders of Cities .



Glaucon:  How ? (  ;)

Socrates:     2     Let this now be agreed among us concerning The Philosophic Natures ; that
B                    
They are indeed on the one hand , Always in Love with that Learning which will make clear  



to Them Selves , That Ousia Which Is Eternal and Unmoved by generation or decay .



Glaucon:  Let it be so agreed . (

Socrates:  (then I said) And further , that They are Always in Love with The Whole of Her Self , 

’

and will not willingly neglect any part of Her Self , neither small nor great , more honorable nor  


more dishonorable, as we formerly described in detail regarding the ambitious and the lovers . 



Glaucon:  (he said)  You speak correctly . ( .)

Socrates: Now then after this, consider if it is Necessary that They possess the following Desire , C

in Their Nature besides This One we mentioned ; for Those who are intended to be as Such .



Glaucon:  Which one ? ( ;)

Socrates:  They Must Cherish The Truth , and thus hate falsehood and so hate the willingness

’ 

to accept that which is false , in any form  .



Glaucon:  (he said)  That is indeed likely . (’ .) 

Socrates:  That is not only likely ,O friend , but it is also Perfectly Necessary , that One who is 



Naturally in Love , has to Love everything akin and at home with The Objects of Their Love .



Glaucon:  (he said)  Rightly so . ( .)

Socrates:  Can you then , discover Anything more at home with Wisdom than Truth ?



Glaucon:  (to which he then answered)  And how could we ? (’ ;)

Socrates:  Therefore , can it be possible for The Nature of The Self  to be Philosophic , 



and also , a lover of falsehood ?



Glaucon:  Not in any way indeed . ( .)

Socrates:  Accordingly then , The One who is Truly a Lover-of-Learning , Has to Be , 

d                    

immediately from Their youth , in the greatest measure , Reaching-out to All Truth .



Glaucon:  In every way indeed . ( .)

Socrates:  But we certainly know that whoever has their desires strongly inclined to one thing , 



in some way indeed , on this account , has them weaker in regards to other things , just as a 



current having been diverted from its channel .



Glaucon:  Why , certainly ? ( ;)

Socrates: Surely then Those who have their Desires flow towards Learning , and all such things , 

                         

I think , would be concerned about The Pleasure of The Soul in accordance with Her Self , 

’

but on the other hand , would forsake those pleasures which arise through the body , if indeed   



they have not been artificially/fictitiously molded , but are Truly , a Philosopher .

e(-to form , mold , shape) ’

Glaucon:  This must be the case , by a mighty necessity . ( .)

Socrates:  Surely such a person is indeed Of Sound Mind and not in any way a lover-of-money .  



For to seriously seek after those things , for the sake of which , wealth along with its great 



spending , is anxiously sought after ; belong/apply more to another person , than to Such a One .



Glaucon:  It is so .( .) 

Socrates:  And surely somehow you must likewise consider the following , when you are to judge 



what is a Philosophic Nature , and what is not .



Glaucon:  What is it ?  ( ;)

Socrates:  It must not escape your notice , if it partakes of illiberality . For pettiness to any 

degree , is most contrary , to a Soul which intends to Always earnestly pursue The Whole and  



every Part of That which is Divine and human .



Glaucon:  (he said)  Most true . ( .)

Socrates:  Then , do you think that The One who possesses Magnificent Conceptions 



in Their Understanding , thus possesses both The Theory of The Whole of Time , 



but also The Theory of The Whole of Being , can possibly think that this 

    

human life is a thing of great consequence .



Glaucon:  (to which he then said)  It is impossible .(’ .)

Socrates:  Is it not the case then , that Such a One will also be Led to Believe 

b

that Death is not something to be feared .



Glaucon:  Least of all indeed . ( .)

Socrates:  Surely then , a fearful and illiberal nature , as it is Reasonable , 



will not Participate of True Philosophy .



Glaucon:  It does not so appear to me . ( .)

Socrates: What then ? Can The Well-Ordered Soul who is not a lover-of-money nor illiberal , 

’

nor an imposter , nor fearful , in any way , ever be or become hard to deal with or unjust ?

’’ 

Glaucon:  It cannot . ( .)

Socrates: And surely also consider this while considering The Philosophic Soul immediately

from youth; whether or not it is accordingly Just and Gentle or unsocial and savage .


Glaucon:  Entirely so . ( .)

Socrates:  Neither indeed , as I think , will you omit the following .

c         
Glaucon:  What ? ( ;)

Socrates:  Whether the soul Learns with Facility or difficulty .  Or do you expect that anyone 

                                                            

will ever be fond of anything sufficiently , which in performing , they will perform with suffering 



and with difficulty , while accomplishing little ?



Glaucon:  It cannot be the case . ( .)

Socrates:  What then , if the soul is unable to preserve anything which She Learns , by being  

’

quite-full of forgetfulness , could it be possible for her not to be destitute of Knowledge ?

’’

Glaucon:  And could it be possible ? ( ;)

Socrates:  And surely when the soul Labors unprofitably/uselessly , do you not think ,



that she will be compelled at last , to hate both The Self and such things that It practices ?



Glaucon:  How could she not ? (’ ;)

Socrates:  Accordingly then , we shall never reckon a forgetful soul among Those who are 

d                   

Sufficiently Philosophic , but let us search for The Self that must have a Good Memory .



Glaucon:  Altogether so .( .)

Socrates:  But certainly we shall never say this indeed ; that an unmusical and deformed nature 

                ’

leads anywhere else than towards disproportion .



Glaucon:  Where else indeed ? ( ;)

Socrates: But is Truth Akin to disproportion , or rather does She Lead to The Proportional ?

             

Glaucon:  To the proportional . ( .)

Socrates:  Accordingly then , let us look for an Understanding-Mind that is Well-Proportioned


and Graceful by Nature , in addition to the other requirements , which is The Proper Guide 



towards The Spontaneous-Attainment , of Each-and-Every Idea of Real-Being .

e

Glaucon:  How then , could it not be ?  

                 ’ ;

Socrates:  What then ? Do we not in some measure appear to you to have discussed in detail



each of the necessary qualifications and such as are consequent to each other , 



for The Soul who intends to Sufficiently and Perfectly Participate of Real-Being ?



Glaucon:  (he said)  The most necessary . 


Socrates:  Therefore , is Such a Study/Practice worthy of censure in any measure , of which 

                
a person would never be able to competently practice , unless they were Naturally Good-At- 
’ 

Learning/Remembering , by being endowed with Magnificence and Gracefulness , and by   


being The Friend and Relative of Truth , Righteousness , Courage and Soundmindedness ?



Glaucon:  (he said)  Not even Fault-finder Himself , could find fault with such a Study .

’

Socrates:  (then I said)  But , will it not be to Such as These Alone , when They are Perfected 
’’

by years and Education , that you will entrust The City ?

[image: image1.wmf] 



Narrator-Socrates:     3        And Adeimantos said ,

                                            

Adeimantos: On the one hand ,O Socrates , no one is able to contradict these statements of yours .  

b                          ’
Because through their inexperience of this method of question and answer , every time those                  

’

who hear you saying what you are now saying , are affected in the following way ; they are led 
                      
to think that they are being led-astray , little by little , by ‘your reasoning’ upon each question .  

       ()         ’
Thus , when all these ‘trifles’ are collected together , at the conclusion of the discussion , 



it seems to be , that their mistake is great , and quite the opposite of their first admissions .



And just like those who play at checkers with those that are skilful but are themselves unskilled ,   



they end-up being shut-in and do not have the means by which to make a move ; so also , they 



in turn , have nothing which they can say , in the same way , end-up shut-up , by this other  

c

kind of game , not with pieces , but with ‘your reasonings’ .     Although ‘the truth’ is indeed   

’

not in any way advanced by ‘this method’ !  Thus , I say this with a view to the present inquiry ; 

’

for now someone may tell you that on the one hand , they have nothing to oppose each of your  

conclusions by way of argument , but that on the other hand , in fact they ‘see’ , that all those  

’Par 144D

who may be impelled to ‘philosophy’ ; (How about Socrates himself ?) not those who only touch it   



for the sake of completing their education and then drop it while still young , but those that spend  

d

a long-time in the study , and so on the one hand , most of them become quite strange , not to say    



altogether worthless , but on the other hand , those of them who are considered the most worthy  

’

among them , are nevertheless indeed made useless to their cities by taking-up the very pursuit  



which you praise . 



Narrator: And upon hearing this , I said ,

                 

Socrates:  Therefore , do you think that these statements that They make , are false ?



Adeimantos:  (to which he then said)  I do not know , but I would gladly hear your opinion .

’      

Socrates:  You would hear that , to me at least , what They say is The Truth Come to Light .

e          
Adeimantos:  (he replied)  How then , can it be ‘well said’ , that the miseries of cities



shall never cease before or until ‘philosophers’ rule in them selves, whom we are acknowledging



to be ‘useless’ to cities them selves ?



Socrates:  (then I said)  You ask a question , which needs an answer through a verbal image .

’’

Adeimantos: (he said) But you , I believe , are indeed not in the habit of communicating through 

’

images/comparisons/likenesses/parables/similes/metaphors .



Socrates:  (I said)      4      Be it so .  But now that we have embarked upon a subject    

’

that is so difficult to explain , you mock me ?   Therefore , hear my comparison , in order that  

’

you may see even further , how lack-luster I make the comparison .   For in this way it happens  



that The Experience of Those that are Most Capable in The Management of a City , is so


severe , so that of that which they have experienced , there is no other experience so severe , but     

’

in making our simile of Self we must collect from many Selves and make a defense for Selves ;   

      

such as those painters mix together to paint a goat-stag creature and such as these .   For you must



now picture , that such a creature , either comes to be The Ship-Master of a fleet of ships , 



or of a single ship ; who on the one hand , Exceeds all those in the ship , in size and in strength ,



but on the other hand , is somewhat dull/dumb , and sees in like manner , but only a short way ,  

b

and whose realization of Seafaring Skills is such as the others , while on the other hand ,



the sailors are all in sedition among themselves in regards to The Piloting ; far each imagines 



that they should be The Pilot, even though they never Learned The Art, nor are they able to show    



who was their Teacher , nor at what time they Learned It , then , besides this , they say that It is



‘unteachable’ , then , they are also ready to cut in pieces the one who says that It Can be Taught .    c 

Furthermore , they continually surround The Pilot Him Self , begging , and doing everything ,  



so that he may turn-over the helm to them ; but sometimes when they may not be so successful

’    

in persuading him as others are , they either kill these others , or throw them overboard ;  



then after wholly-binding The Noble Pilot by means of drugs , or wine , or something else ,  



they take command of the ship , using up all their provisions , while drinking and feasting in  

in this manner , they sail as it is the custom of such people .   Then , besides these things ,  



on the one hand , whoever may be clever in assisting them , in any way , so that they may obtain   



The Rulership , by either persuading or violating The Pilot , they commend such a person



by calling him a sailor and a pilot , and knowledgeable in navigation ; but on the other hand ,   

d 

they revile as useless , those who are not of this kind , and are thus commended for nothing , 

’

by never Realizing that The True Pilot Himself must necessarily Pay-Attention to the year ,   



and the seasons , and the heavens , and stars , and winds , and everything belonging to The Art ,  


if He intends to be The Ruler of a ship in Truth .  But as far as gaining control of the helm  

is concerned , whether with the approval of some and the disapproval of others , neither skill  

e

nor practice of this can be comprehended/grasped at the same time , with The Art of Navigation .   



So that surely while affairs are in such a state aboard ship , are you not led to believe that 



The One Who Is Truly-Fit to Govern , will in fact be called by the sailors aboard the ships  



that are set-up in this manner , a star-gazer , insignificant , and useless to them ?



Narrator-Socrates:  Adeimantos said :

                              

Adeimantos:  Quite so . 

                    .

Socrates:  (then I said)  I suspect that you will surely not require any explanation of the image , 

’

to see that it represents how people are affected in cities towards The True Philosophers , 



but that you have learned what I mean .



Adeimantos:  (he said)  Quite so . ( .)

Socrates:  Now then , first of all on the one hand , if that person wonders , why Philosophers 


are not honored in cities , teach him our image , and also endeavor to persuade him ,  



that it would be much more wonderful , if they were honored . 

b 

Adeimantos:  (he replied)  I will teach him so . ( .)

Socrates:  And further , that what is said , is True ; that Those that are Most-Suited to Apply 



Themselves to Philosophy , are useless to the many/masses ; however , for this uselessness ,  



have them blame those that make no Use of Them , but do not blame The Ones Most-Fit .  


For it is not natural for The Pilot to beg the sailors to allow him to govern , nor for The Wise
’

[image: image2.wmf] 

‘to be knocking’ at the doors of the rich . But the ingenious author of this saying told a lie.  

’

For The True Nature of these affairs is ; that whoever is sick , whether rich or poor , 



Must Necessarily go to the doors of the physician and all who need to be governed Must also 

c

go ‘knock upon the doors’ of Those Who are Able to Govern ; for it is not natural , that  



The Governor who is Truly Beneficial to any degree , should beg the governed to be ruled .   



But you will not miss the mark , if you compare our present political governors , to those sailors 



we just mentioned , and Those who are called by them , useless star-gazers , 

 

to Those who are Truly Pilots .



Adeimantos:  (he said)  Quite right . ( .)

Socrates:  Now then , from these reasons and these conditions , it is not easy for The Best 



of Pursuits/Studies to be held in high-esteem among those who pursue studies of an opposite 

d

nature ; but by far , the greatest and most violent slander against Philosophy comes about by
              
those who profess to practice Such a Pursuit ; the majority of whom , as you say , are drawn

to Her Self , the accuser of Philosophy calls ‘altogether worthless/good-for-nothing’, whereas 

’
Those that are Best-Suited/Most-Able , he calls ‘useless’ ; 



and I agreed that what you say is True , did I not ?



Adeimantos:  Yes you did . ( .)

Socrates:    5     Is it not the case then , on the one hand , that we have fully explained the cause 



of the uselessness of Those that are Best Suited ?



Adeimantos:  Quite so . ( .)

Socrates:  But on the other hand , would you desire that we should explain in detail , 



after this , the reason why the many/majority must necessarily be worthless , and if we can , 



that we endeavor to demonstrate , that of this , Philosophy is by no means the cause .

e

Adeimantos:  Entirely so . ( .)

Socrates:  Let us listen then , and let us speak ; reminding ourselves , of that starting point from 



which we described , That which Must Be The Inborn Nature of One who is to be Beautiful 



and Good  . Therefore , if you have it in mind , first of all , The Self  must be Led by The Truth , ’

which Self Must Always and In Every Way Pursue , or else be an imposter , never to Participate 



of True Philosophy .



Adeimantos:  It was in fact , so said . ( .)

Socrates:  Is it not the case then , that on the one hand , this Singularity is thus perfectly contrary 



to the present opinions/representations about The Self ?



Adeimantos:  (he said)  Quite so . ( .)

Socrates: Take notice then , surely , will it not be , our Defense In a Measured Way , that  ’
The True Lover of Learning who indeed Naturally Aspires/Strives towards  (Parm 130B)          



The Knowledge of Real-Being , and does not linger upon each of the many particulars which are  

B
the objects of opinion , but continue on , and are not blunted , nor cease from Their Love ,    

’    ’

until They Touch The Nature of Every Being Which IS , by that Part of The Soul to which



it Belongs to Come-into-Contact with Such a Being  . Whereas on the other hand , it Belongs to 


That which is Akin to Real-Being ; to which  , when The True Lover of Learning Approaches , 



and Mingles with It , It Gives Birth to Intellect and Truth , then It will have True Knowledge ,   



and will Truly Live and will be Truly Nourished , and in this way , become Liberated  



from the pains of birth , but not before .

’

Adeimantos:  (he said)  This is the most measured defense possible .

’

Socrates:  What then ? Will it be the portion of such a person to be disposed to falsehood , or , 

C            
entirely to the contrary , to hate it ?



Adeimantos:  (he said)  To hate it . 

.

Socrates:  Surely , while The Truth , Leads The Way , we can never , I think , 



say that any band of corruptions , follows in the Train/Chorus/Choir/Wake of Her Self  .


Adeimantos:  How can we ? 

                          ?

Socrates:  But on the contrary , we may say that She is followed by Sound/Healthy and 

’

Just manners/dispositions/characters , which are also accompanied with Soundmindedness .



Adeimantos:  (he said)  Rightly so . 

                           .

Socrates:  And surely , what need is there , to go over again and arrange in order The Choir ,     



from the beginning , of the other necessary qualities of The Philosophic Nature ?     For surely ,   

           

you remember ; because , Fortitude , Magnanimity , Facility of Learning and Memory  



Properly follow-along  with Those of This Character .  And when you interposed , that everyone 



on the one hand , will necessarily agree to what we said , but if we abandoned The Logos , while    

D 

fixing our eyes on those to whom The Logos referred , then everyone would say , on the one 


hand , that they ‘see’ Them as useless , but on the other hand , the majority of them are depraved 

                 

with absolute depravity .  And while we were looking-into the cause of this slander , we have now



come to this :  Why , the majority are depraved .     And surely , for the sake of this question ,   

’ 

we have taken-up again , The Nature of True Philosophers and have defined It from Necessity . 



Adeimantos:  (he said)  It is in this way .  

E                   .

Socrates: (then I said)        6          Surely , it is necessary , that we look-upon the corruptions of  ’

This Nature , and in what manner It is dissolved in many ; but one small particular escapes us ; 



who Those are indeed , that they call not depraved , but useless .  And after this , in turn ,  

those who imitate This Nature , and set themselves up in Her pursuit ; (then we must examine)

 
what is the nature of those souls who aspire to a pursuit of which they are unworthy and  by being

Above their Selves  .    For these , by being discordant in many ways , and in every quarter and  



to everyone , have brought such a reputation upon Philosophy as you mention .



Adeimantos: (he said)  What sort of corruptions , do you mean then ?



Socrates: (I said) I shall endeavor to explain them in detail for you , if I am able . Thus I suspect ,  



that on the one hand , everyone will agree with us on the following point ; that such a Nature ,    



or at least One that possesses all those qualifications , which we just now attributed in order , 



if one intends to become a Perfect Philosopher , rarely grows among human-beings ,  
B

and is found only in a few , or do you not think so ?



Adeimantos:  Very much so . ( .)

Socrates:  Surely , of those few , consider how many and how great are the corruptions .



Adeimantos:  What are they then ? ( ;)

Socrates:  That which , on the one hand , is most strange of all to hear , that each one of those



Virtues , which we praised in The Nature of a Philosopher , ruins the soul which possesses



Them , and draws the soul away from Philosophy ; thus on the other hand , I mean , Fortitude 

and Soundmindedness , and all the other Virtues which we have discussed in detail .



Adeimantos: (he said)  That is strange to hear . ( .)

Socrates:  (then I said)  Thus further still , besides these Virtues , all those qualities which are  

C           ’

commonly called ‘good’, such as beauty , riches , strength of body ,  powerful families



in the city , and every thing akin to these , corrupt and withdraw the soul from Philosophy ; 



for now you have an example/type of what I mean .



Adeimantos: (he replied) I have ; and would gladly indeed learn more accurately what you mean .

’  

Socrates: (then I said) Grasp then The Whole of The Self Correctly , and it will come to Light 

’

quite clear , and what we formerly said about Selves , will not appear to be strange .



Adeimantos:  (he said)  How then , would you have me see ? 

                           

Socrates: (then I said) Whether in respect to every kind of growth , either of vegetable or
D         ’
living-being , we know , that whatever does not meet/happen upon/‘fall into’ The Proper 

Nourishment nor Season nor Place/‘Fertile-Field’ Belonging to each , insofar as by as much  

’

More Vigorous it may be by Nature , by that much more will it be defective in the Virtues 


that Properly Belong to it ; for surely defectiveness is more contrary to The Good , 



than to that which is not-good .



Adeimantos:  How then , could it not be ? 

                       ’ ;

Socrates:  Surely , it has to be The Logos , I suspect , that The Best Nature , upon meeting with 



nourishment/education/upbringing foreign to It , shall be more removed from  



that which is defective , than a poor/trivial/insignificant/paltry/thoughtless nature .



Adeimantos:  It has to be . (.)

Socrates:  (then I said)  Is it not the case then , O Adeimantos , that we shall also say ,   

E           ’          , 

in the same way , that souls that are Naturally The Best , when they meet-with/happen-upon 



a defective education/upbringing , they become remarkably/especially depraved/defective/bad ?  



Or do you think that great injustice , and the most extreme depravity , arise from a weak nature , 



but not , from a youthfully-vigorous nature , having become ruined by its nurture ?     Thus ,  

’

will an imbecile nature , ever be the cause either of any Great Good or great defectiveness ?



Adeimantos: (to which he then said)  I do not think it will , for the case is in this way .

’      

Socrates: If then , The Philosophic Nature which we have established , should on the one hand ,   



meet/happen-upon Suitable Instruction , I suspect , It will necessarily grow-up , to Attain to 



Every Virtue ; but if , on the other hand , it is not sown and grown with The Proper Nurture , 



It will then be perfectly the reverse , unless some One of The Gods happens to Help Her Self .  



The Perpetuation of The Pathologos of The Pathopolis

                      Or are you also led to believe , just as the multitude , that certain of the youth   



are corrupted by the sophists , then , that these certain private sophists corrupt , to an extent 



also worthy of our notice , but not rather , on the one hand , that those who say these things 

’

are themselves the greatest sophists , while on the other hand , they also convey their lessons     

B 

in the most perfect way (While they are still ‘tender shoots’ , ‘Receptivity Itself’) rendering 



both young and old , both men and women , such as they wish them to be ? 



Adeimantos:  (to which he then said)  At what time do they bring this about then ?

’     

Socrates:  (I said)  When the many/multitude , are seated-close-together , in assemblies , or in 

C

court-rooms , or in the theatre , or in camps , or any other public gathering of the people , 



they object to some or approve of other things that are said and done , with a great uproar ;


by crying-aloud and applauding ; in both cases , to excess .  But besides this , the rocks and  

’

the place in which they are resounding , redouble the uproar , while they thus censure and praise . 



Surely then , in such a case , what kind of heart , as we say , do you think the youth are to have ?              



Or what kind of private instruction can hold-out in them , which will not be ‘perfectly’ 



overwhelmed by such blame or applause , and giving-way , to be borne along the stream , wherever it may carry them , and say that the same things are both beautiful and ugly ,  

D

according as these people say , and pursue the same things just as they may pursue , 



and become such as they are ?



Adeimantos:  (to which he then said)  This must necessarily be entirely so , O Socrates .

’

Socrates: (then I said)       7        And surely , we have not yet mentioned , the greatest necessity .

’

Adeimantos: (he said)  What kind is it ? (

Socrates:  That which these same teachers and sophists super-impose by action , when their words 



fail ‘to persuade’ ; or , do you not know , that they punish the one whom they cannot persuade 



with dishonor , and fines , and death  ?



Adeimantos:  (he said) I most emphatically do ! ( . )

Socrates:  What other sophist then , or what private Reasonings do you think will prevail



by drawing them the opposite way from these ? (Consider the speech of Alcibiades in The Symposium) 
E

Adeimantos: (to which he then said) I for one , know of none . 

’       

Socrates:  (then I said)  For is it not great folly even to attempt it ?   Thus , since there neither is , 

’

nor was , nor ever can be , a Disposition in regards to Virtue , different from the education   



that has been given by these sophists (the many) , I mean a human disposition , O companion ;  


for certainly , a Divine Disposition , according to the proverb , 



Is The Exception to our argument ; 



for you must know well , with respect to whatever Disposition may be Preserved , and becomes



such as It Should Be , in such a constitution of politics , that you will not say amiss , when  



you say that It Is Preserved by a Divine Destiny .



Adeimantos: (he said) Nor do I  think otherwise .

’

Socrates: (then I said) Furthermore , besides this , you must likewise have this opinion .

’

Adeimantos:  What is it ? ( ;)

Socrates: Each of these privately hired teachers , whom these men surely call sophists , and whom  

they consider the rivals of their art , ‘teach’ nothing else than those ‘doctrines’ of the multitude , 



which they opine-about when they are assembled together , and call it ‘wisdom’.   It is just as if   



someone would have ‘learned’ the wrathful emotions and desires of a great and strong creature ,

B

that they were feeding : In what way it must be approached , and in what way it must be touched ,   



and at what time and from what ‘causes’ it becomes most difficult or most mild , and the sounds 

which on each these occasions , it is accustomed to utter , furthermore , by what sounds , in turn     

 ’

uttered by another , it becomes both mild and savage ; then having ‘fully-learned’ all these things



by associating and spending a long time with the creature , should call this ‘wisdom’,  and as if 



they had composed an Art , should betake themselves to ‘teaching’ it ; even though in Truth            

they know nothing in relation to These Doctrines and Desires of what is Beautiful or ugly , 



or Good , or bad , or Just , or unjust , but should name all of These according to the opinions  

C 

of the great creature , on the one hand , calling those things ‘good’ in which it was delighted , but  



on the other hand , calling those ‘evil’ in which it was vexed .   Thus , they will have no other 



‘measure’ for these things , but they will call   ‘those that are necessarily just and beautiful’ , 


whereas they have neither beheld , nor are they able to show another person , what Is The Nature 



of Necessity and of The Good , and how much They Truly differ .  


               Surely then , By Zeus , does not such a person , appear to you to be a strange teacher ?



Adeimantos:  (he said) He does , to me at least . (’

Socrates:  Therefore , does it appear to you , that this person differs in any way , from the one 



who considers it to be ‘wisdom’ , to have ‘fully in mind’ the anger and the pleasures of the many   



and of the assemblies of all kinds of folk , whether in painting , or music , or indeed in politics ?  

D  ’ ’

For if , on the one hand , anyone converses with them and shows them either a poem or any other 



production of art , or piece of administration respecting the city , and makes the many  



‘the authority’ of it , that they fall under what is called a ‘Diomedean Necessity’ , which is above  



all other necessities , of having to do whatever it is that they commend .  But on the other hand ,  

as to show that these are , in Truth  both Good and Beautiful ; have you ever heard   



any of them advance a ‘measure’ that was not quite ridiculous ?

E

Adeimantos: (to which he then said) Nor indeed do I think then , that I ever shall hear it .

’     ’

Socrates:      8       While bearing in mind all these things , remember this ; that the multitude 



will not in any way endure or be led to believe that there is The Beautiful Self , but not many 

’

beautiful things ; or Each Individual Ideal Self , and not each of the many particulars .



Adeimantos:  (he replied) The least of all indeed . (’ .)

Socrates:  (then I said) Accordingly then , on the one hand , it is impossible , 

’

for the multitude to be Philosophers .



Adeimantos:  Impossible . ( .)

Socrates:  Accordingly then , Those who Philosophize are also necessarily reproached by them .

’

Adeimantos: Necessarily . (.)

Socrates:  And surely by those private persons , who in ‘conversing’ with the great mass , 



‘desire’ to please it .



Adeimantos:  That is clear . ( .)

Socrates:  Surely then , from this point of view , what Salvation do you see for The Philosophic 



Nature , so as to continue in Its Pursuit , until It arrives at Perfection ?   But , bear it in mind  

’ ’

in the Light of what we said before . For surely we have agreed that Facility in Learning ,  

B

Memory , Fortitude , and Magnanimity Belong to This Nature .



Adeimantos:  Yes we have . (.)

Socrates:  Is it not the case then , that Such a person , of all people , will immediately be 



The First in all They do , especially if Their body is also naturally adapted to Their Soul .



Adeimantos:  (he said) How then , could they fail to do so ? (’

Socrates:  Surely then , when They become more advanced in age , both Their kindred 



and fellow-citizens , I think , will wish to employ/use Them in their affairs .



Adeimantos:  How then could they not ? (’ ;)

Socrates:  Accordingly then , they will be at Their feet , making supplications to Them , and   

C                    

giving Them honors , by anticipating and flattering-beforehand , The Power that will be Theirs .



Adeimantos: (he said) It usually happens in this way indeed . (,
Socrates: (then I said)  In such a case then , what do you think Such an person will do , especially 

’

if They also happen to belong to a great city and who is rich in this city and of a noble descent , 


and even of a beautiful and large form ?   Will They not be filled with extravagant hopes , 

’ 

believing Themselves able to manage both , the affairs of Hellenes and Barbarians , and because  

D 

of this , carry Themselves loftily , without any Intelligence , full of vanity and empty conceit ?



Adeimantos: (he replied) Extremely so . (’ .)

Socrates: Then if one should gently approach a person of This Disposition and tell them  



The Truth that no Intellect resides in their Self  , but they are in need of It ; but that It is not  



to be acquired , unless they work like a slave to attain Self ; do you think that it will be easy    

’ 

for them to listen , with all these bad-influences about ?



Adeimantos:  (to which he then said) Far from it indeed . (’ .)

Socrates: (then I said) If then , by having a Good Natural Disposition and an Innate Kinship    

E’’

with The Logos , The One who perceives-through in some way , is both Turned and Drawn to 



Philosophy ; what do we imagine that those others will do , when they think that they shall 



lose Their company and Their usefulness ?  Will they not on the one hand , by every action , and 



on the other hand , by every speech , say and do every thing to Them Self , so that They may not 

’

be persuaded ; and to Their Advisers , so that they may also incapacitate Them in some way ,    

’                   

and privately conspire-against Them , and publicly bring Them before the magistrates ?



Adeimantos:  (to which he then said) Quite necessarily .(’

Socrates:  Therefore , is it in any way possible that Such a person will Practice Philosophy ?



Adeimantos:  Not at all . ( .)

Socrates:      9         (then I said) You See then , that we were not wrong when we said that even 

’

The Very Parts of The Philosophic Nature , when They meet with deficient education/nurture , are 

it is in some way , the cause of a falling off from This Pursuit , as well as the so-called ‘goods’ ;



riches , and all such ‘provisions’ .



Adeimantos: (he said) We were not , for it was rightly said . (’ 

Socrates: (I said) Such then , O wonderful friend , is the ruin and such and so great the corruption
B

of The Best Nature for The Noblest Pursuit , and which besides , only rarely happens , as  



we said . Furthermore , from among such as these , also arise those who do the greatest harm  



to cities and to private persons , and also Those who do The Greatest Good ; who also happen 



to flow to this disposition ; for a minute nature never did anything remarkable to anyone , 



neither to an individual nor to a city .



Adeimantos:  (to which he then said) Most true . (’ .)

Socrates: Surely then , on the one hand , Those to whom She most properly Belongs , in this way 

C                 

fall-away , and leave Philosophy desolate and imperfect , their Selves , lead a life neither   



Befitting nor True ; while on the other hand , other unworthy persons , intruding themselves  

’

on Philosophy defile Her just as an orphan bereft of her kin and thus attach to Her reproaches , 



such as these you say who reproach Her , reproach Her with , that of those who converse


with Her Self , some are of no value , while many deserve the greatest punishments .



Adeimantos:  (he replied) Yes indeed , for these things are thus commonly said .



Socrates:  (then I said) They are indeed said reasonably .  For other ‘manikins’ , spying that this

’

same field has become empty of suitors , but on the other hand , She is full of Beautiful Names    

and Ornamentations , just like exiles who make their escape from prisons to Temples , these D

likewise , gladly leap from their handicrafts into Philosophy ; at least , those who happen to be 



the most cunning in their own little trade .   For , surely in comparison to the other Arts , 

Philosophy , even in Her Remaining Value , is still thus Surpassing ; surely , to which Value , 



many of those who aspire , by their natural disposition , are on the one hand , unfit for It , while    



on the other hand , just as their bodies have been maimed by their arts and handicrafts , so also 



have their souls been broken and crushed by their banal occupations .  


Or is this not necessarily the case .

E  

Adeimantos: (he said) It is , very much the case . ( .)

Socrates: (then I said) Therefore , does it appear to you , that they are in any way different in 

’

appearance , from a puny , bald-headed tinker , who on the one hand , having been recently



liberated from bondage , by having acquired some silver , and on the other hand , has been    

recently washed in the baths , and having put on a new robe , is decked out as a ‘bridegroom’ , 



having presumed to marry The Daughter of his Master through Her poverty and desolation . 



Adeimantos:   (he said) There is not much of a difference .



Socrates:  Therefore , what kind of offspring will likely be produced by such parents ?  



Must they not be illegitimate/counterfeit and thoughtless/slight/poor ?



Adeimantos:  By an abundant necessity .  ( .)

Socrates: What follows then , when those who are unworthy of instruction , draw themselves near  



to consort with Her in an unworthy manner ; what kind of sentiments and opinions 
’

shall we say are produced ?  Must they not be such as those that should truly be , properly called ’

sophisms , and which , possess nothing Noble , nor any True Presence of Mind ?



Adeimantos:  (he replied) Completely so . ( .)

Socrates:      10      (then I said) Surely then , a very small number remains , O Adeimantos ,   

B’

of Those who consort Worthily with Philosophy ; of some Noble and Well-bred Disposition ,  

’

who Persist in The Study of Philosophy Her Self according to Their Nature , in the absence of 

’

those that corrupt ; who are either , overtaken by exile , or else when , in a small city , a Great 



Soul Arises , who disdains and disregards the honors of the city , and  Justly disregards any 

(

short-lived enterprise arising from the other arts , thus their Well-born Soul will Return to Her    

’ ’

Self .         Then The Bridle of our companion Theagis will also be sufficient to Restrain Them ;    

C’ 

for on the one hand , all other conditions are also at hand to withdraw Theagis from Philosophy ,  



but Tending-to-the-sickness of his body , renders him Restrained from politics .  But as far as  ’

I am concerned , it is not worth while to mention Our Divine Spiritual Sign ; for it has certainly 

         

either happened before to some other person , or to none at all .  And even of these few ,   



who are Tasting and Have Tasted how Sweet and Blessed The Acquisition of Philosophy is , 



and have in turn sufficiently witnessed the madness of the multitude , and that not one of them , 



as I may say , effects/does anything Wholesome in the affairs of cities , nor is there an ally , 

’

with whom one might go for The Aid of The Just so as to be Safe ; but just like a human having

D’’’

fallen among wild beasts , being neither willing to join them in injustice , nor capable , by being 



only One , to oppose the whole savage crew ; so that before one can Benefit the city or friends ,  



they will be untimely destroyed , being both unprofitable to their Self and to others  Reasoning  



about all these things , they keep quiet and tend to their own affairs , as if being storm-tossed  ,  



when dust is driven and the sea becomes agitated by wind , they stand-aloof under a little-wall , 



watching others being overwhelmed in lawlessness , they are Well-Content if their Self  remains  



E Living in some way Its Life here , free from injustice and unholy deeds and depart There , 



being Liberated with Beautiful Hopes , Favorably and Graciously .



Adeimantos:  (he replied) But that is no small matter to have achieved before taking his leave .

’

Socrates: (I said) Nor indeed the greatest ; having not met with a Form of Government that is                           

Suitable to them ; for in a Suitable Ideal-Form , The Self shall grow to a greater degree , 



and shall also Preserve the affairs of individuals as well as those of The Commonwealth .  


11      Therefore , on the one hand , it appears to me , that we have described in a Measured Way 


the reason why Philosophy has been ensnared in slander , and that She is accused unjustly , 



unless of course , you have something else yet to say .

’

Adeimantos:  (to which he then said) But , I have nothing further to say about this .  But ,   

’’     

which one of the present forms of government , do you say is The One Adapted to Philosophy ?



Socrates: (I said) None at all ; but this is also , the accusation that I bring against them ;  

B’ 

that at the present time , there is no constitution of a city , Worthy of The Philosophic Nature , 



for which reason This Nature Her Self  is also turned and altered , just as a foreign seed , sown  



in an alien soil , will either be overwhelmed or overwhelm that which is usually produced in that  



soil , in the same way , this race , since on the one hand , it has not at the present time , The  



Power of Self , thus it degenerates into an alien mode ; but on the other hand , if it should ever  

’

grasp The Best Form of Government , just as it is also The Best Self , then at that time ,   

C  

it will be manifest that This Form is In Truth Divine , but that the others were merely human ,    



both in Their Nature and in Their Pursuits .     Therefore , it is now clear , that after this , 

you were going to ask , what is The Government for Her Self .



Adeimantos:  (he said) You are mistaken , for I was not going to ask this ; but rather , 

’

if it was This Self which we have described in establishing our city , or another Self .



Socrates: (then I said) On the one hand , in regards to the others , it is for Her Self  ,  

’

but on the other  hand , This Self was also mentioned at that time ; that Something , must

(neuter)

Always Reside , in The City , which will possess The Self Logos of The Government , 

D  

The Very Thing , which you , The Lawgiver , also possesses when you establish The Laws .

(

Adeimantos: (he said)  It was mentioned . ( .)

Socrates:  (I said)  But it was not made sufficiently clear , out of fear of those objections 

’   

on your part , which have shown that the demonstration of Self would be extensive and difficult , 



and since it is not altogether easy to discuss in detail what remains .



Adeimantos:  What is that ? ( ;)

Socrates:  In what way , a City shall take Philosophy in hand , and not be destroyed . 



For all grand things are dangerous , and as the saying goes , ‘Fine things are truly difficult’ .  



Adeimantos: (he said) Nevertheless , the demonstration must be completely grasped , 

E’

by making this clear .



Socrates:  (then I said)  It is not unwillingness , I said , but lack of ability which will prevent us . 

’’

But being present , you can indeed now witness my eagerness . Thus consider how eagerly  

’  

and daringly I am going to say , that a City should lay hold of This Practice/Pursuit , 



in the opposite way , than It does at the present time . 



Adeimantos:  How ? ( ;)

Socrates:  (then I said)  On the one hand , at the present time , those who take Her in hand , are 

’

mere youngsters , just out of their childhood , besides their domestic affairs and their lucrative



money-making enterprises , apply themselves to the most difficult parts of Philosophy , and then   



depart ‘the most consummate philosophers’. But on the other hand , I call the most difficult part ,



the one concerned with The Logos .  But in later years , if they do consent to listen to others 



who also practice this , after much persuasion , they go as ‘a great favor’ , thinking that  

they should take part in it , as a sideline ; but when they approach old age , apart from a few ,  



they are extinguished , much more than The Heraclean Sun , as they are never rekindled again .

B

Adeimantos:  (he said)  But how should they act ? ( , 

Socrates:  Exactly the opposite .  On the one hand , while they are youngsters , they should apply 



to instruction fit for the young and Philosophy , which also takes very proper care of their body ,  

while it throws out shoots and grows to firmness , Philosophy thus acquires a proper steward . 

                  

Then on the other hand , as that age advances , in which the soul begins to blossom , they should  



vigorously apply themselves , to those exercises of Hers ; then on the one hand , when strength   



decays , while on the other hand , they are past the age of civil and military service , at that time 

C 

they should immediately be set free , and to be disposed at large , and ,   except as a sideline 



to do nothing else (but Philosophize) , if they intend to Live in Spiritually-Blessed-Way , and 



when they die ; to be acquainted There with The Destiny Resembling The Life they led here .



Adeimantos: 12 (he said) How truly indeed , O Socrates , you seem to me , to speak with Heart !  



Nevertheless , I think , that the majority of your listeners , will even more eagerly oppose you , 



and will , by no means , be persuaded , starting with Thrasymachus .

’

Socrates: (then I said) Do not slander Thrasymachus and me ; having just now become Friends ; 

D’

not that were we enemies before .  For we shall in no way desist from our attempts , until we 



either persuade both him and the others , or make some useful-advances towards That Life ,  



when they shall arise (be born) again to encounter Such Discourses/Logos as These .



Adeimantos:  (he said) You have taken into account , but of a ‘short amount of time’ indeed .

’

Socrates:  (I said)  Thus , on the one hand , hardly any at all , when you look towards The 


Whole of Time . However , that the multitude are not persuaded by such as has been described , 



is not to be wondered at ; for they have never , seen existing , what has now been described ,



but much rather , some such phrases that have been purposely-composed to resemble themselves ,  

E ’

but not Spontaneously just as These Words Now Fall-together . But The Virile-One who has 

’

Perfectly , as far as possible , become Equally-balanced and Assimilated to Virtue/Excellence , 



both in Word and Deed , being able to Alternately Rule in a City of Like Quality , they have not   



ever beheld , not in one nor in many , or do you think they have ?  



Adeimantos:  Not in any way indeed ! ( .)

Socrates:  Neither in turn , O Blessed One , have they indeed sufficiently paid-attention to 



Beautiful and Liberal Rational-Discourses , such as Those that ardently search for The Truth , 



on the one hand , by every method , for the sake of Mentally-Perceiving It , while on the other 



hand , welcome only at a distance , such intricate and contentious debates that tend to nothing 



else than to opinion and strife , both in their courts of ‘justice’ and in their private gatherings .



Adeimantos:  (he replied) Nor of these . (,  .)

Socrates:  (then I said)  On account of these , and foreseeing these things , we were at that time 

B           ’

also afraid . However , being compelled by The Truth , we did assert , that neither City nor 



Government , not even a similar person , would ever become Perfect , until some necessity 



of fortune should encompass these few Philosophers who are at present called , not worthless , 


but useless , whether they wish or not , to take charge of the City , and for the City to become 



obedient ; or until the offspring of those who now hold offices of power or kingdoms , 



or them Selves , by some Divine Inspiration , become Empowered with The True Love of 

C               

True Philosophy .  Accordingly then , that it is impossible , that either or both of these cases , 



come into existence , cannot be reasonably maintained ; for thus , I say , that we may justly   



be ridiculed , as saying things which are especially , like wishful thinking . Or is it not so ?



Adeimantos:  It is so . ( .) 

Socrates:  If then , in the infinite series of past ages , necessity has obliged someone , 



that has arrived at The Summit of Philosophy to Take-care of a City , or that at the present time 



may exist  in some barbarous region , somewhere , being far removed from our observation ,    

D 

or shall exist in time to come ; in that case , we are ready to contend in our Logos , that  



The Government we have described has Existed and does Exist and shall indeed Arise , when  



The Muse Her Self , shall Gain-Control of The City .  For it is neither impossible for this to be ,



nor do we speak of impossibilities ; even though we ourselves agree that it is but difficult .

’’

Adeimantos: (he said) It also appears to me , thus . 

                           .

Socrates:  (then I said)  But you contend in turn , that it does not appear so to the multitude  ?

’

Adeimantos: (he said)  That is likely . ( .) (For he does not see himself , as part of them , the many . jfb)

Socrates:  (then I said) O Blessed One !  Do not thus , altogether accuse the multitude ; for they  

E          ’

shall change their opinion , if , without eagerly-contending with them , but rather by encouraging 



them , and by removing the slander thrown upon The Love of Learning , pointing out to them , 



the persons whom you call Philosophers , and distinctly define , just as at the present time , both 



Their Nature and Their Pursuits , in order that they may not be led to believe that you speak 



of those whom they are thinking about . Or even if they see Them in this way , are you still going 

       ’

to deny that they can grasp an alternate opinion about Them and answer differently ?   Or  



do you think , that someone will be difficult-to-deal-with , with One who is not difficult , or that 



someone will bear ill-will towards One who bears no ill-will , by being both free of ill-will and  

                       

and gentle ?  I will anticipate you , and say , that on the one hand , I am led to believe there are ,  



in a very few , such a naturally bad-temper , but not in the majority .

’

Adeimantos: (he said) And I am not neglectful , to concur . (For through his negligence , he has been ,

up to now , the cause of dissention . jfb) 

Socrates:  Is it not the case then , that concur about this same point ?  That these (few) people  

B                

are the cause of the multitude being ill disposed towards Philosophy , those outsiders who ,   



behave like a band of revelers bursting in , where they do not belong ; reviling and being-fond-



of-making-enemies with the multitude , and always make humans the object of their discourses ; 



doing what is least of all , Becoming/Befitting/Proper to Philosophy ?



Adeimantos:  (he said)  Quite so indeed . (’ .)

Socrates:        13            For surely , O Adeimantos , The One who indeed Truly Applies Their 



Understanding to Real-Beings , has no leisure to look down upon human affairs , and to be
C

fighting with them , to be filled with ill-will and hostility . But Beholding and Contemplating 

’

Such Objects that are Orderly and Always Subsist in The Same Way , such as neither injure
’

nor are injured by One-another , but Are in every way , Orderly and According to The Logos . 

’

These , They Imitate and to which as far as possible Assimilate Themselves . Or do you think 

that it is possible , by any contrivance , that a person should not Imitate , whatever It Is , that in 
                  

Communing with That , They are filled with Admiration ?



Adeimantos:  (he said)  It is impossible . ( .)

Socrates: Surely then The Philosopher who Communes with That which Is Divine  



and Orderly , as far as this is possible for humans , indeed becomes Orderly and Divine .  

D

But slander is plentiful in everything . 

’

Adeimantos:  It is entirely so . ( .)

Socrates: (I said) Then will The Self , be under any Necessity not only to Form It Self , but  



also to Establish whatever They See There , among humans , Taking-care of Their Disposition

both in private and in public life , do you think then , that The Self  would prove to be a bad  



Artisan of Soundmindedness and of Righteousness and of Every Other Social Virtue ?


Adeimantos: (to which he then said) Indeed , not in the least  . (’ .)

Socrates:  But surely if the multitude perceive , that we say The Truth about The Self , will they
E’
still be angry at Philosophers and distrust Us when We say that otherwise The City can not 


ever be Spiritually-Sound unless Her Self  is Drawn by Painters who Use a Divine Archetype ? 


Adeimantos: (to which he then said)  They will not be angry , if indeed they so perceive . 

’

But what method of painting do you mean then ?



Socrates: (then I said)  By taking The City and human dispositions , just as if they were a tablet ,

’

they would , on the one hand , first make them Pure ; which is not at all easy ; but then in This , 

’

you know , that They will immediately differ from others ; for They are neither willing to meddle 

’

with an individual nor with a City , nor to draw-up Laws , until They either receive them Pure , 



or make them Pure , Them Selves .



Adeimantos:  (he said)  And rightly so indeed . (’ .)

Socrates:  Is it not the case then , do you think , that after this they will draw   



the sketch/form/figure of the government ?



Adeimantos:  What else ? ( ;)

Socrates: Afterwards , I think , as They proceed in Their work , they will frequently Look 

B             

both ways ; towards both what is Naturally Just and Beautiful , and Sound and All Such Like ;  

’

and in turn towards that which They can implant in human-beings by blending and compounding 



their human form from their pursuits , from that stamp , which Homer also certainly  

’

calls , The Divine Idea , and The Divine Resemblance subsisting among human-beings .

(Illiad-1-131)(Ody-3-416) 

Adeimantos:  (he said) Rightly so . ( .)

Socrates:  They will then , I think , on the one hand , erase one thing , but on the other hand ,  



again draw-in another , until They have especially rendered human dispositions ,  

C 

as far as possible , Dear-to-The Gods .



Adeimantos:  (he said)  At any rate , it will be the most beautiful picture .



Socrates:  (then I said)  Take notice then , are we  in any way persuading those people , whom ,   

’

you (Glaucon 474) said , were coming upon us in battle array , for Such a painter of governments , 

’

is The One whom we  recommended at that time to them , and on whose account , they were  

’’

enraged , because we entrusted Cities to Them , and will they be more gentle with Them , 



when they hear , what we are now saying ?



Adeimantos:  (to which he then said)  Very much so , if they are indeed of sound-mind .

D                      ’ 

Socrates:  For surely , in what way can they now , bring Them into question ?  



Will they question whether Philosophers are Lovers of Real Being and of Truth ?



Adeimantos:  (he said)  That would certainly be absurd . (’ .)

Socrates:  Or that Their Nature , as we have described It , is not Allied to That which is Best ?



Adeimantos:  Nor this . ( .)

Socrates:  What then ?  Their Nature , being such as This , and meeting with Suitable Pursuits , 



shall It not become Perfectly Good and Philosophic , if indeed any other can be so ?  



Or , will you say those will be more so , whom we set-aside/separated ?  



Adeimantos:  Not hardly . ( .)

Socrates:  Will they still then , become savage when we say , that until The Philosophic Race 

E                

should Secure Control of The City , neither the sufferings of The City nor that of Its citizens , 



shall cease , nor shall this Government , which we mythologize in word , 



be taken to Perfection in deed ?



Adeimantos:  (he said)  Perhaps less . ( .)

Socrates:  (I said)  Are you willing then , that we say of them , that they are not “less” savage ,

’

but that they have become altogether gentle and persuaded , so that if by nothing else , 



they may at least consent , by their blushing from shame ? 


Adeimantos:  (he said)  Quite so . ( .) 

Socrates:     14      (then I said)  Let them then , on the one hand , be persuaded of this .    

’

But on the other hand , is there anyone who will contend about the following ; that there is no    



chance that The Offspring of kings or rulers could be born with The Philosophic Nature ?



Adeimantos: (he said)  No one , would . ( .)

Socrates:  But although They are born with a Such a Nature , one has to say , that They must 



quite inevitably be corrupted ?    For on the one hand , that it is difficult to Preserve Them ,   



even we ourselves agree .  But on the other hand , is there anyone at all who will contend , 

’

that in the infinite series of time of the whole of the human race , there could never be 

B ’

so much as even a Single Individual (Socrates , Him Self ! jfb) , Preserved Uncorrupted ?

’

Adeimantos:  How could there be anyone that would ? 

  ; 

Socrates:  (then I said)  But surely , the occurrence of One is sufficient , by having an  

’

obedient City , to bring to Perfection Everything that now seems incredible  .

’

Adeimantos:  (he said) One is sufficient . 

 .

Socrates: (then I said) For whenever The Ruler , has established The Laws and Practices , which

’

we set-forth in detail, it is not at all impossible that The Citizens would be willing to obey them ?



Adeimantos:  Not at all . ( ’ .)

 Socrates:  But then is it strange or impossible , that what appears to us also appears to others ?



Adeimantos: (to which he then said) As far as I am concerned , I do not think so . 

’       

Socrates:  And surely , that They are  indeed Best , if indeed They are possible ,  

C           

then we have sufficiently , as I think , explained this in detail in the preceding discourse .



Adeimantos:  Sufficiently so . ( .)

Socrates:  Now then , since it is Reasonable , we agree about our Legislation ; that  



on the one hand , The Laws and Pursuits which we mention are The Best , if They were to exist ;  



but that on the other hand , They are indeed difficult to come to be , however , not impossible .



Adeimantos: (he said)  We so agree  . ( .)

Socrates:       15        Is it not the case then , that since this difficulty has been brought to an end ,  

D                                    

let us then speak of that which remains after this ?  In what manner , and from what Studies  



and Pursuits , They shall become Preservers of our Government ?  And in what  



periods of life , they shall each apply to each Study and Practice/Pursuit ?



Adeimantos:  (he said)  We must certainly consider that . ( .)

Socrates: (then I said) It was in no way wise of me in our previous discussion , having omitted  

’

the difficulty attending the possession of women and the propagation of children , 



and the establishing of Leaders/Rulers , knowing that The Absolutely True Way would come to 

E 

to be with ill-will and difficulty .  For now , we are under no less compulsion to return to discuss  



the same subjects . And surely on the one hand , what relates to women and children has been      

finished ; but on the other hand , we must go over again , as if from the beginning , what refers to 



The Rulers . We said then , if you remember , that Selves must be brought to Light to be Lovers- 503A  ’

of-Cities and be tested both by pleasure and by pains and bring to Light that They will neither   

’

throw-away This Doctrine , through toils nor through fears , nor through any other change .  

’’

Then whoever was not able to do this , was to be rejected ; but whoever came forth Altogether 



Purified , just as gold tested in fire , was to be appointed Leader/Ruler , and is to have honors 



and prizes given to Them both while alive and dead .  Such were the things which we said , while   

’ 

our reasoning passed over and concealed itself , having been afraid before , to set-in-motion  



the present distinction . 

 .

Adeimantos: (he said)  You speak most truly , for I remember . 

B                    
Socrates:  (I said) For I shrank , O friend , to say what I must now dare to affirm ; but now ,   



we must even dare to say this: that The Most Perfect Guardians must be made Philosophers .



Adeimantos:  (he replied)  Let it be said . ( .) 

Socrates:  Bring to Mind then , that there will probably be but a few of Them . For The Nature , 



as we described to which The Parts Them Selves necessarily belong , usually Arise-together  in 


The Same Person , but rarely ; since The Parts of Her Self Arise spread-out among the many . 



Adeimantos:  (he replied)  How , do you mean this ? ( ;)

Socrates:  You know that Those-that-learn-with-ease and have-a-good-memory and a ready and   

C            ’
sharp wit , and all such qualities allied to these , but do not , at the same time , also customarily 



have a Youthful Disposition and a Magnificence of Their Understanding , so as to customarily 



Spring-forth in an Orderly-Way , with Quiet and Stable Lives , but , such people are carried away   

’
by Their sharpness , wherever it may happen to take Them , and All that is Stable , departs from 


Their Selves .



Adeimantos:  (he replied) You speak The Truth . ( .)

Socrates:  Is it not the case then , that in turn , These Same Stable Dispositions , which are not

easily-moved and aroused to fear in war , which one might rather proclaim 

D  
as being Trust-worthy ; are not in turn , of The Same Disposition when it comes to learning ? For 



They are not-easily-moved and are not-easily-aroused-to-learning , just as if They were benighted  



and are full of sleep and yawning , when any such necessary labor is set before Them .



Adeimantos:  (he replied)  Such is the case . ( .)

Socrates:  But we indeed said that they must Partake of both of These , in a Beautiful and  

’

Well-proportioned Way , or else , they must neither Partake in The Most Perfect Education , 



nor in The Rule/Leadership , nor in the honors .



Adeimantos:  (to which he then said)  Rightly so . (’ .)

Socrates:  Is it not the case then , that you think The Self will come to be , but rarely ?



Adeimantos:  How could I not ? (’ ;)

Socrates: Surely then , They must be tried both in what we mentioned at that time ; in labors , 

E

in fears , and in pleasures ; and furthermore , surely in what we passed-over at that time , and we  

now say ; that we must also exercise Them in various kinds of learning , watching Them to see   



if Their nature is capable of enduring The Greatest Learnings/disciplines , or if it cowers , 



just as those who also cower in the other contests .



Adeimantos: (he said)  Surely then , it is proper , to consider this question in this manner .  



But what then , do you call , the greatest learnings ?



Socrates:       16        (then I said)  On the one hand , you remember I presume , that after

’

we had Distinguished The Three Ideas belonging to The Soul , we then set-up Definitions    

    

about Justice , Soundmindedness , Courage and Wisdom ; that which Each of Them Is .



Adeimantos: (he said)  If I did not remember , it would be just , that I not hear what remains.



Socrates:  Do you likewise remember what was said before about Them Selves ?



Adeimantos:  What was it then ? ( ;)

Socrates:  We said somewhere , that , thus on the one hand , it was possible to Behold  

B  

The Most Beautiful Selves , but that otherwise , that The Cycle/Patrol/Journey would be long ,  



in which They would Clearly-Come-to-Light , to whomsoever took It ; however , that it was 

possible to approach Them by following our demonstrations mentioned before ; and you  

’     

said , that they were sufficient ; and so in this way , what was said , at that time , fell far short  (d

of Accuracy , as it has come to Light for me , but if it is sufficient for you , you must say so .



Adeimantos:  (he said)  But to me at least , they were said in a measured way ; 

’    

and it so came to Light for the others as well .



Socrates:  (then I said)  But , O friend , any “measure” of Such-Beings , that also falls short  

C          ’’

in any degree of Being/Reality , proves to be no Measure at all .  For nothing that is imperfect   



is the measure of anything .  Even though some people at times , readily believe      

’

that they are sufficient enough , and that there is no need for further inquiry .



Adeimantos:  (he said)  The masses , are quite affected in this way because they are lazy .

’

Socrates:  (then I said)  But indeed , The Guardians of The City and of Its Laws , 

                  ’

least of all have any need of that affection .



Adeimantos:  (to which he then said)  That is likely . (’ .)

Socrates: (I said) Furthermore, Such a Nature, O Companion, must traverse The Wider Circuit , 

D

and must labor no less , in Learning than in physical exercises ; or , as we are indeed now saying ,



they will never arrive at The Perfection of The Greatest and Most Suitable Learning .



Adeimantos:  (he said)  For are not these , the greatest ?  But is there yet Something Greater 

’        

than Righteousness , and Those Virtues which we discussed in detail ?



Socrates:  (then I said)  There is Something Greater .  And of These Selves we must not 

’
Contemplate only the simple outline , just as now , since we must not omit , The Most Exact   



Rendition . Or is it not ridiculous , that on the one hand , in other matters of little worth ,    



we put our whole effort to strive to make them the most accurate and purest as possible ,  E

but on the other hand , we deem unworthy The Greatest Precision for The Greatest Matters ? 



Adeimantos: (he said) The Intent is quite worthy . But nevertheless , (he continued) do you think ,



that anyone will dismiss you without asking you , what is This Greatest Learning ,  

’     

and what do you mean about The Self  ?



Socrates:  (then I said)  Not at all , but please ask me your Self . For at any rate , you have not 

’

heard about Self only a few times (but often) ; but now , either you do not understand , or in turn ,    



you intend to cause trouble for me , by raising objections .  But I suspect , this it is more so ; 



since you have indeed often heard , that The Idea of The Good is The Greatest Study ;



in as much as when Justice and The Other Virtues , are Truly put to Use , They become  



Useful and Beneficial .  And now you know quite well that I intend to speak of this , and to say
’
in relation to this , that we do not sufficiently Know Her Self ; but if we do not Know Her Self ;



then without The Knowledge of Her Self , even if we knew everything else in the highest degree , 



you know , that it would be of no Benefit to us , just as it would bring us nothing , even though

B’’

we possessed anything whatsoever , without The Possession of The Good .  Or , do you think , 



that there is any greater Profit in possessing all things , without nevertheless , having possessed  



The Good ?     Or , to readily-know all things , without Readily-Knowing of The Good ; 

 ;   
since one would be readily-knowing nothing at all , that is Beautiful and Good ?


Adeimantos: (he said)  No by Zeus , not I at least .

’

Socrates:     17      But surely , you know this also indeed ; that on the one hand , to the many , 



pleasure seems to be ‘the good’ ; but to the other hand , to the more refined ; ‘mindfulness’ . 

Adeimantos:  How could I not ? . (’ ;)

Socrates:  Besides , O friend , that those who are indeed led to believe this , can not point-out   



what Mindfulness is , until finally they are compelled to say that it is ‘Mindfulness of The Good’ .

’ 

Adeimantos:  (he said)  And most ridiculously so . ( .)

Socrates: (then I said) How is it not so, for we are to blame because we do not know The Good ,  

C’

and then again , they talk to us , as if we do indeed know The Good ? For they say that Self is 



mindful ‘of the good’ , as if in turn we understood what they mean , once they have uttered 
the name ‘of the good’ .



Adeimantos:  Most true .( .)

Socrates:  What then ? Are those who define , the good as pleasure any less filled with confusion



than the others ? Or are they not also compelled to agree that there exist , bad pleasures ? 



Adeimantos:  Quite so indeed . ( .)

Socrates:  Surely it results for them , I suspect , that they are admitting that The Same Selves 

D           

are both good and bad . Are they not ?    (Thus Contradicting The Law of Contradiction!  
Republic 436B-C  jfb)
Adeimantos:  Surely , what then ? ( ;)

Socrates:  Is it not the case then , on the one hand , that it has come to Light ,  



that there are great and manifold disputes about The Self ?



Adeimantos: How could it not be ; ( ;)
Socrates: What then , on the other hand ? Has this not also come to Light , on the one hand , in 

                       

the case of ‘just’ and ‘beautiful’ Selves the many will choose the apparent , even though they are   



not Truly so , whether in actions or acquisitions or opinions ; but yet , on the other hand , when it 



comes to Good Selves , no one is satisfied to acquire those that are apparent , but in Selves , 



they seek ‘The True Ones’ , for in These everyone immediately despises the apparent ?

E

Adeimantos:  (he said)  Quite so . ( .)

Socrates:  That then , on the one hand , is what every Soul Pursues/Follows/Seeks , and , 



That for the sake of which , She does everything , Prophesying/Intuiting that IT IS Something , 



but they are-at-a-loss and are unable to sufficiently grasp/comprehend what in the world IT IS , 

’

nor do they employ the same stable trust about IT , which they employ about other things ;  



for by this reason they also fail to get any Benefit there may potentially reside in other things .  



Surely then must we say , that in regards to such a Source and to such an Important Task that  



These People should also be kept in darkness ; The Very Best in The City , to whom we shall 


hand-over The Management of Everything ?



Adeimantos:  (he said)  Least of all indeed . (’ .)

Socrates:  (I said) I suspect , that as long as it remains unknown in what way The Just and



The Beautiful are Good , They will not ever be of much Value to any Guardian to possess ,     



if indeed The Guardians Them Selves remain ignorant of This ; but I prophesy that no one will 



arrive at a sufficient Mental-Cognition of Selves , before (that of The Good) . 



Adeimantos:  (he said)  You prophesy beautifully . ( .)

Socrates:  Is it not the case then , that our Government shall be Perfectly Adorned , 

B

if Such a Guardian is placed over Her Self , who possesses Knowledge of These ?



Adeimantos:      18      (he said) Necessarily .  But you your self , O Socrates , 



What do you say that The Good is ? Knowledge , or pleasure , or something else besides these ?



Socrates: (then I said) Here’s a man for you ! It has come to Light in a Beautiful Way and for 

’

some time , that for you , the opinions of others about These Selves , would not suffice .



Adeimantos: (he said) Nor does it come to Light as Just to me, O Socrates, that on the one hand ,                  



you should be able to relate the doctrines of others , while on the other hand , not That your Self , 

’

after having spent so much time inquiring about these Selves . 

                                 

Socrates:  (I said)  What then ? Does it appear Just to you , that one speak about things of which 

C       ’
they do not know , as if they knew them ?



Adeimantos: (he said)  By no means , as if he knew them ; but indeed however ,  



that they should be willing to tell us what they are thinking , about that which they think .

’

Socrates:  (I said)  What then ? Have you not perceived , that all opinions without Knowledge , 



are deformed/deficient ? The best of which (Right-opinion) are blind (Like Tiresius , the prophet) ?  



Or in what way do those who opine something Truly , without Intellect , appear to you  



to differ from those who are blind , journeying on the right road ? 


Adeimantos: (he said)  In no way . ( .)

Socrates:  Therefore , do you wish to Contemplate , things deformed , blind and twisted ,

D

while having it in our power , to hear from others  (?) , what is Bright and Beautiful ?

’

(Has Socrates said Anything that is not Bright and Beautiful ??? jfb)

Narrator-Socrates : to which Glaucon then responded , 

’         

Glaucon:  By Zeus , do not fall-away , O Socrates , just as if you had come to the end . For  

it will suffice for us , and if ,  just as you have spoken in detail about Righteousness and 



Soundmindedness , and The Other Virtues , you explain in the same way about The Good .



Socrates: (then I said) And it would also be very satisfying for me , O companion , but I fear that 

’’ 

I will not be able to do so , so that by thus being-readily-disposed , I shall incur the ridicule  

’

of those who lack Grace .  But on the one hand , O Blessed One , let us dismiss for now ,     
’

inquiring what in the world The Good Self  IS ; for to me , It has come to Light to Be More  
E ’(Neuter-Singular)

than what we can attain/arrive at , according to our present impulse , as It now appears to me ;  


whereas , I am indeed willing to say What The Offspring of The Good has come to Light to Be 


and also What Is Most Like That , if it is also Agreeable to us , but if not, I shall dismiss it . 



Glaucon:  (he said)   So tell us ; for you shall afterwards pay-in-full the narrative of The Father .

’

Socrates:  (I said) I wish I were able to give that narrative of Her Self , and that you were able 

           

able to recover it , but not only , as is now the case with The Offspring/Its Interest .  But surely , 

recover then , This Interest and Offspring of The Good Self .   However , take care , that 



I unwillingly , not deceive you in any way , by giving an unclear Logos of The Offspring .



Glaucon:  (he said)  We shall take care , to the best of our ability ; but only tell us .



Socrates: (I said) Indeed , by the agreements to which we have assented to , 

’        ’                 

and of which I have reminded you in the preceding discourses , 



and that have already been frequently said on other occasions .



Glaucon:  (to which he then said)  What are they ? 

                    ’ ; 

Socrates:  (then I said)  We say that there are many beautiful things , and many good things ,  

B          ’

and that each of these exists in this a way , and that we also distinguish them by The Logos .



Glaucon:  We say so . 

 .

Socrates:  Surely then , we have also spoken about The Beautiful Self and The Good Self , 



and in the same way about All Selves , which at that time we considered as many , now again , 



we shall in turn consider Them according to One Idea of Each Individual-Self , as Being One ’

and call It by That Name by which Each Ideal Self Exists .  



Glaucon : These things are so . (  .)

Socrates : And on the one hand , we surely say that things are visible , whereas on the other 

C                           ’

hand , they are not Intelligible ; then in turn , on the one hand , The Ideas are Intelligible , 

’                     

but on the other hand , They are not visible . 

’

Glaucon:  Altogether so . ( .)        (Not The Eyes of Our bodies , but . . .)
Socrates:  Therefore , by What Part of our Selves do we See things that are visible them selves ?



Glaucon:  (he said)  By Sight . ( ,  .)

Socrates:  (then I said)  Is it not the case then , that by Hearing , we also Perceive things heard ; 

’

and by the other perceptions , we perceive all the other objects of perception .



Glaucon:  Of course , what next ? ( ;)

Socrates: (then I said) Take notice then ; have you brought to Mind , with what Perfect Care ,  

’’

The Demiurge of the senses has Artistically-brought-into-Being both The Power of Seeing , 



and That of Being Seen ?



Glaucon:  (he replied) Not entirely . ( .)

Socrates: But consider the following . Is there any other class (Intermediary) , which hearing and D         ’       

sound need in order that the one can hear , and the other can be heard , which if third class , 



is not present , the one , shall not hear , and the other , shall not be heard ?



Glaucon: (he said)  There is none . ( .)

Socrates: (then I said) Thus I indeed suspect that neither do many others , need any such class ,   

’’

in order that I not say none . Or can you mention any of the senses that have this need ? 



Glaucon: (to which he then replied)  Not I at least . (’ .) 

Socrates:  But have you not noticed that The Power of Seeing and the object of sight need that ?



Glaucon:  How ? ( .)

Socrates:  Even though vision potentially exists in the eyes , and even though the one who has  



this vision , attempts to use her Self , even though color is present in the objects them selves ,  



unless a third singular/particular class is present , having been naturally formed for this purpose ,  

e’

you know , that neither will their vision see anything , and the colors will also be invisible .



Glaucon:  (he said)  What is This Third Class then , that you speak of  ?



Socrates:  (then I said)  Surely That which you call Light .

’

Glaucon:  (he replied) What you say is true . 

                          .

Socrates:  Accordingly then , by no ‘minor idea’ is the sense-perception of seeing , and 



the ability/power/faculty  to be seen , Yoked-together  ;  but by The More Precious 



of all other Bonds , are they Bound , if indeed , That Light is not to be held in low-esteem .



Glaucon:  (he said)  But certainly , it has to be indeed far , from being held in low-esteem .



Socrates:      19     Whom then of The Gods in Heaven can you assign as The Author and Cause  



of This ; That Light which both makes our sight see and visible-objects seen in The Best Way ?



Glaucon: (he said)  Just as you and others do ; for it is evident that you mean The Sun .


Socrates:  Take notice then , in what way sight is naturally related to This God ?

’

Glaucon:  How ? ( ;)

Socrates:  How vision is not either The Sun , nor is this Self The Sun , in which vision  



is implanted , which we surely call the eye .



Glaucon:  It is not so .  ( .)

Socrates:  But I indeed think that of All the organs of perception , it is the most solar-form .

B        ’

Glaucon:  Quite so . ( .)

Socrates:  Is it not also the case then , that  the power , which it possesses , 



has been acquired , by having been dispensed  just as if flowing from there ?



Glaucon:  Very much so . ( .) 

Socrates:  Take notice then , that The Sun , on the one hand , is also not vision ,  

’

but on the other hand , by Being The Cause of which , vision her Self is seen by vision her Self  ?

’’

Glaucon:  (to which he then said)  It is so . (’ .)

Socrates: (then I said) Moreover, I affirm that This is what I called The Offspring of The Good ,  

C’

which The Good Generates , Analogous to It Self ; in whatever Proportion to The Self Is 

(neuter)neuter

in The Intelligible Place in relation to both Intellect and The Objects of Intellect (The Ideas) ,



just as The Sun is , in the visible place in relation to both vision and the objects of vision .



Glaucon:  (he said)  How  ?  Explain it in detail to me even further . 



Socrates:  (then I said)  You know that when ones eyes are no longer turned towards  

’’’  
those objects upon whose colors The Light of Day reaches , but they are turned to those  


on which The Light of Night  shines , they become blunted and appear almost blind ,   



just as if they had no pure vision residing in them . 



Glaucon:  (he said)  Quite so . ( .)

Socrates: But when they indeed turn to the objects which The Sun Illuminates , then I think  ,

D                         ’                     
that they See Clearly , and Light comes to Reside Within these eyes them Selves  .



Glaucon:  Yes of course , what then ? (  ;)

Socrates: Now then , also conceive of The Soul in the same way , in the following Way .  



When on the one hand , The Soul firmly-binds Her Self to This Place , in which Truth and 



Real-Being , Brightly-Shine , then The Soul Comprehends and Recognizes The Self and it 



comes to Light that The Soul Possesses Intellect , but on the other hand , when She binds Her 



Self to that which has been blended with darkness ; that is ; to that which becomes and perishes ; 

She opines and Her vision becomes blunted , by changing Her opinions up and down ,  



and so in turn , She resembles something possessing no Intellect . 



Glaucon:  She has such a resemblance . ( .)

Socrates: Now then , This Good Imparts The Truth to Those that are Mentally-Recognized   

E          

and That which Dispenses The Power to those who see you may say is The Idea of The Good ,   


thus , by Being The Cause of Knowledge and of Truth , that Is on the one hand , Recognized 
’      

by Understanding , but on the other hand , both of These Real-Beings Are So Beautiful , but


when you are led to think that The Self Is ‘Another ’ and still even More-Beautiful than These ,
(Neuter)
you are being led to think Correctly .  Thus Knowledge and Truth are Here , just as 



Light and vision are there , which on the one hand , we Rightly considered as Solar-form , but 



on the other hand , that we would not be Justly led to think that they were The Sun . So in these , 



in the this way it is Right then , to deem that both of these Partake of The Idea of The Good ; 

’                        

but on the other hand , to be led to think that either of them is The Good , is not Right , 



but that The Disposition of The Good , must be Worthy of still Greater Honor . 

’
Glaucon: (he said) What an Inestimable Beauty you speak of , if on the one hand , She Provides 



Knowledge and Truth , but on the other hand , The Self Is Superior to These in Beauty .    

’

For you never , without a doubt , indeed say that Self was pleasure .



Socrates: (then I said) Rather , speak-well of The Image of Self and examine It even further 

B’’

in the following way . 



Glaucon:  How ? ( ;)

Socrates:  You will say , I think , that The Sun not only Imparts to the objects that are seen , 



The Power to be visible , but also Imparts their generation and growth and nourishment , 



by The Self  not Being generation .



Glaucon:  Why not ? ( ;)

Socrates:  Now then , we may also say , that Those Ideas which are Mentally-recognized , 



are not only Provided The Means by which to be Mentally-Recognized by The Good , but also 



Their Very Being and Their Ousia are Derived from There , by The Ousia not Being ’

of The Good , since , The Good still , Transcends Beyond The Ousia both in  ’

Dignity/Rank/Value and in Power .



Narrator-Socrates:     20           Then Glaucon , in a very jovial manner said :

C

Glaucon:  Divine Apollo of Hyperbolic Heights !



Socrates:  (then I said) You yourself are the cause , for having compelled me to say 

’

what appears to be the case concerning The Self .



Glaucon: (he said)  And indeed , by no means stop , if Something (His Divine Guide) does not hinder  

’

you , but do in turn discuss in detail The Likeness/Comparison/ Simile relating to The Sun ,  



if you have left-out anything , in any way .

   .

Socrates:  (I said)  But I must certainly leave-out very many things indeed .



Glaucon:  (he replied)  Please then , do not cast-aside the smallest detail .



Socrates:  (then I said) I think , that on the one hand , much will be omitted ; however , on the 

’

other hand , as far as I am indeed able , at the present time , I shall not willingly omit anything .

’

Glaucon:  (he said)  Please do not . ( .)

Socrates:  (I said)  Conceive then , that just as we say that These are Two , and that The One  

D      ’

is King over The Intelligible Genus/Rank/Class and Place , but that The Other is King over 

’

The Visible Genus and Place , in order not to say , The Heavens , so that I appear to you  



to employ sophistry in regards to the name .  Thus you have these Two Ideas/Forms/Genera , 

’

The Visible , and The Intelligible ?



Glaucon:  I have . ( .)

Socrates: Now then , just as if you took a Line that has been cut in Two Unequal Sections 

E         

and again cut each section , in The Self/Same Analogy/Ratio , both that of The Visible Genus , 



and that of The Intelligible ; thus , you will have Clarity and obscurity in relation to each other . 



On the one hand , in one section , of The Visible , you will have images . Furthermore , 



in the first place , I call shadows , images , then in the next place , those reflections in water ,  



and such images that coalesce in surfaces (mirrors) which are dense and smooth and bright ,  



and everything of this kind , if you comprehend . 



Glaucon: But  I do comprehend . ( .)

Socrates:  Then now , place in the other section (of The Visible) , which this section resembles ;  



the animals that surround us and every kind of plant , and the whole class of man-made objects .



Glaucon:  (he said) I place it thus . ( .)

Socrates:  (then I said) And would you be willing to say , that The Visible Section It Self  

’

be divided into Real and unreal ; so that the whole Proportion/Ratio/Analogy, be expressed as : 



the opineable is to the mentally-recognizable , (smaller A : Greater B)



just as the likeness is to That of which it is the likeness ? (: : the unreal : Real)

shadow      Object
Glaucon: (he said) As far as I am concerned , I am quite willing .

’                    

Socrates:  Then , let us also consider in turn , in which way , the section of The Intelligible , 

B

must be divided . (.)

Glaucon:  In what way ? ( ;)

Socrates:  In such a way , that in one section of It Self , by The Soul , using as images   



those Objects that were then Real , She is compelled to investigate/search from These ,



 as from hypotheses , not proceeding to a Beginning , but to an End  .  Then in turn , The Other
’’’

Section , is that where The Soul proceeds from Hypotheses , to an Un-hypothetical Beginning , 

’
without none of those images  , and by The Ideal Selves , makes Her Methodical Way 



through Their Selves .

’D

                                                                                           Un-hypothetical-Beginning
  Hypotheses                                                                               The Self Equal

Equal - Unequal
  Odd - Even                                                                                      Reality     

    Axioms                                                                                          Clarity
  Postulates                                                                                             

                                                                                                         Astronomy                                                                      

                                                          C                           Sisters             Music

                                                                              (Handmaidens)   Geometry
Conclusions                                                                                     Arithmetic
     Ends                                                                                        Man-made objects
                                                          B                                                    Plants

                                                                                                              Animals
                        unreal                       A                   reflections :  in water , in mirrors , etc    
                      obscure                                               shadows

Glaucon:  (he said) I have not sufficiently understood these distinctions of which you speak  .



Socrates:  (I said)  But now in turn , you will more easily understand , because these matters 

C       ’’
have been introduced .  For I suppose that you know , that those who study Geometry 



and Arithmetical-Reasonings and such like Disciplines , hypothesize both The Odd and 



The Even , and The Figures , and Three Species of Angles , and other Disciplines who are   



The Sisters of These , according to each Method ; on the one hand , regarding Them as known , 

’

while treating them as hypotheses , never thinking it worthy to give any further account about   



Selves neither to them Selves nor to others , as being Self-Evident to all .  Thus , beginning from

D’

These , they proceed to unfold the rest , and with full consent , will end at that ,  



upon which their enquiry was impelled .



Glaucon:  (he said) I know this indeed , quite well .



Socrates:  Do you also know then , that while they make further use of the visible forms/figures , 



and while they Reason about their Selves , their Understanding is not employed about these , 



but about Those , which they resemble , by using their Reasonings for the sake of The Self of 

’
The Square and The Self of The Diameter , but not about That which they draw ?  And in the 

E ’

Same Way in relation to other particulars , on the one hand , These Selves , which they mold
                             
and draw , which are also Shadows and Images in water , These in turn , the geometers use 


as Images , whereas on the other hand , what they Seek to Behold are Those Ideal Selves 


which one cannot See otherwise , than through their Understanding .



Glaucon:  (he replied)  What you say is True .



Socrates:   21    Now then , This , on the one hand , I called The Intelligible Class ; whereas


on the other hand , since The Soul was compelled to use hypotheses in the investigation of Self , 

’

by not being able to disengage Her Self and Rise Above The Hypotheses , She does not proceed  


to a Beginning , but by making use of Those Objects as images , Those Very Objects which     

’

at a lower level were held as Distinct-Models , and in comparison with their images , 



were thought to be reputable and held in high-esteem .



Glaucon:  (he said) I understand , that you speak of those particulars pertaining to geometry , 

B             

and the same sister arts .



Socrates:  Moreover , Understand that by the other section of The Intelligible , I mean This  



which The Self Logos touches , by The Power of Dialectics , by making use of Hypotheses


not as Beginnings but really as Hypotheses , as if they were stepping-stones and climbing-ropes ,  


in order that , by proceeding as far as to That which is Un-hypothetical ,The Origin of The All , 



by coming in contact with Her Self , The Self Logos may then in turn Keep-Holding-On to The  
C   
Ideas that are Maintained by Her , that The Self Logos may in this way , Descend to The End ;  



without making any use of anything sensible , but by The Ideal Selves Proceeding through 

’’         
of Them Selves into Selves , and finally terminate Its Procession in Ideas .



Glaucon:  (he said) On the one hand , I Understand , but not sufficiently  for you seem to me 



to speak of a massive work  however , you wish to determine that by Contemplating Being 

and The Intelligible by The Knowledge of Dialectics is more Clear than the discoveries made 



by the so called arts , which use on the one hand , hypotheses as their beginnings . And that  



those who theorize Selves are compelled to see/contemplate with their Understanding , but  

D 

not with their senses . But on the other hand , because they do not consider Returning to The 

’

Beginning but begin from hypotheses , they appear to you not to possess Intellect in relation 

’    

to Selves , although They Are Intelligible when considered in conjunction with The Beginning .   


Then , you appear to me to call The Disposition of the geometers and that of their like , 



Understanding , but not Intellect ; by having The Understanding subsist somewhere between 

’

opinion and Intellect .



Socrates:  (then I said)  You have taken my meaning , most sufficiently ;  

’

and now take me to mean , that corresponding to The Four Sections ,



there exist These Four Experiences/affections in The Soul :



Intellection answering to the highest section ,

(Active)
then Understanding to the second section ;

E

then assign trusting to the third section ,

(passive)

and image-thinking to the last section ,



and arrange Selves Analogously ;



being led to believe that , just as the Experiences/affections which they represent  

’   

Participate of The Truth , so also do They Participate of Clarity .



Glaucon:  (he said) I understand , and I concur , and I arrange them as you say .


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